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AHHOTanus. B craThe paccMaTpWBaIOTCS TEHJICHIIMM  COBPEMEHHOTO  Pa3BUTHS
AHTPOIIOJIOTUHN HCJIaMa KaK Hay‘IHOP'I JUCHUITJINHBI. B mocJIeAHeC NCCATHUIICTHUC 3aMETHBI MMPOLCCChI
MOMYJISIPU3allid  IaHHOTO HAIpaBJCHUS B HAY4YHBIX M 00pa3oBaTEeNbHBIX Kpyrax. YYEHbBIE C
MYCYJIbMaHCKUM O3KIPayHJIOM IMBITAIOTCS KOPPEKTUPOBATH PEMPE3CHTAIMIO McTIaMa U BHYTPESHHETO
MHpa MyCylbMaH B HaydyHOM JHCKypce. HacTo Npu HU3ydyEHHUUM MYCYJIbMAaH HIHOPUPYETCS HX
BHYTPEHHSIS TUCIIO3MIIMS. BBIBOJIBI, ClICJIaHHBIE TOJBKO MCXOJ M3 «ayTCalJIepCKUX» HaOJIOICHUH,
MOBEPXHOCTHBI M HEOOBEKTHBHBI, TaK Kak JUIs HMX JOCTH)KCHUS BBIOMPAIOTCS «IPABUILHBICH
€BPOIICU3UPOBAHHBIC PECIIOH/ICHTHI. J|aHHOE YIyIEeHUE B HANPABJICHUH aJICKBATHOW PEIPe3eHTAIINN
co BpemeHu Tamama Acajia NBITAIOTCS HMCOPaBUTh. MyCylbMaHE UYyBCTBOBAJIM HapacTarolee
HaNpsHDKEHUE W IOHUMAJM Ha3PEBIIYI0 HEOOXOIUMOCTh (HOPMYIMPOBAHHS METOJIOB HAOIIOICHUS U
KOHIIETITOB, KOTOPbIe Obl 0003HAYMIIN MYCYJIbMAaHCKUH B3I HA )KU3HEHHBIN ITyTh YeIIOBEKa. 371ECh
MpeACTaBJICHBI OCHOBHBLIEC METOAOJIOTUYCCKHUE MAaTEPHUAJIBbI B IMTOPAAKE UX MOABJICHUA.
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Annotation. The article is devoted to the trends in the development of “Anthropology of
Islam” as a popular research and educational direction in the last decade. Academics with a Muslim
background work to correct the representation of Islam and the inner world of Muslims in scientific
discourse. When studying Muslims, their internal disposition is often ignored and conclusions, made
only on the basis of “outsider” observations, may be superficial and biased since the “correct”
Europeanized respondents are surveyed. Islamic scholars have been trying to correct it and achieve
adequate representation of Muslims since the time of Talal Assad. The main methodological materials
are presented in the article in the order of their appearance.
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BBenenune

MycynbMaHUH OTJIMYAaeTCs OT HEMYCyJbMaHUHA (areucra WIM IPEeACTaBUTENS
JPYroi peluruu) TeM, 4To OH 0053aH COBEpIIATh BMECTE C HEOOXOAUMBIM OMOJIOTHYECKUM
emé W HEKUW JONOIHUTEIbHBIA KOMIUIEKC JAEUCTBUN (BHEIIHUM BUJ MBI TOXE
OXapakTepu3yeM Kak pe3yibTar JeiicTBus). Ho coxpaHsOTCS M OHM B BBICOKOPA3BUTOM
o01IecTBe C KalUTaIU3MOM, ClIelHaIn3alueil 1 HHANBUAYAIU3allel COBPEMEHHON JKU3HH,
KOI'Zla 3a4acTylo0 KakJas MUHYTa BPEMEHM YXOJWUT Ha MHUPCKHE IUIAHBI, CTPEMJICHHE K
6narococrosiHuio? Ecnu nocneaHne He BCEOXBATHBI M PENTUTHSI OCTAETCS] IPUOPUTETHOM, TO
HE MCUYE3aeT JIU «IIEPCOHAIbHAS WIECHOPA3AEIbHOCT) 3TOT0 IPAKAAHUHA U1 OKPY>KAIOILIErO
obmecta? HopMmoii siBiisieTcst popMa peTuruo3HOM HACHTUYHOCTH KOPEHHBIX KUTENCH, uen
UCJIaM CTaj 3JIEMEHTOM CBETCKOW MJI€0JIOTMH. Bompoc BO3HMKAET, KOTAa caMO INOSIBICHUE
«4y’KJ0T0» 3JIEMEHTA CBSI3aHO C MUTPaHTaMU, Kak, HanipuMmep, B HoBom Cere. Mensis uepes
UCIIAMCKYIO UIEHTHYHOCTh CBOIO HAIIMOHAJIbHYIO PUHAIEKHOCTH (MJIM OTKA3bIBAsICh OT HEE
B M0JIb3Y TPa)/JIaHCTBAa), HE JIMIIAIOT JIU OHMU €e0sl MOJUTHUYECKOIO NpPEICTaBUTENIHLCTBA
BOOOIIE (Kak mMcana HuUAepiaHjckas uccienosarenbHuna H. Paxapun)? D1tu Henérkue
BOIPOCHI BOT YK€ IMOYTH MOJICTOJIETHS MBITAETCS PEIIUTh aHTPOIOJIOTUS HClIaMa.

WNuTepec k ucnamMy Kak OOBEKTYy H3Y4EHHS B COLMOJOTMM W aAHTPOIIOJIOTUH
nosiisierca B 70-x romax XX B. K HameMmy BpeMeHM IUCIUIUIMHA CTAaHOBUTCA OYEHb
MOMYJISIPHOM, 3aciyXuBaeT Mpu3HaHusA. CeroiHs NPOBOAUTCS OIPOMHOE KOJIMYECTBO
«JIETHUX IIKOJ», YHUBEPCUTETCKUX KYpPCOB (CEMHUHAPOB) U KOH(EPEHIIHI 0 aHTPOIOJIOTUI
ucnama B EBponie (JIonnon, bpucrons, KemOpumk, Jlelinen) u 8 Hoom Csete (ToponTo,
Onrapuo, Heio-Fopk, Muunran). OiHaKo uepes MoJICTOIeTHs 00HAPYKHIOCH TO, UTO J0JIT0e
BpeMsl CIIIQXXHUBAJIOCh «(Paé€pom» akaAeMUIHOCTH MU STHOrpadUuEcKO OMHCATEIbHOCTH.
AHTpOIOJIOTHs HMCcllaMa HU3y4aeT MaprUHAIbHbBIN, CEKTAaHTCKUM (pyAUMEHTapHBINA) HCIaM.
Knaccuueckue ke mpuMepbl CBS3aHbl C YACTO PEIUTHMO3HON JUCHMIUIMHOW — «WCIaMCKOM
AHTPOIOJIOTUENY, U OTpaKalOT HEKUU «uIealIbHBIN» Mup. Kak MycynbMaHe, 3a4acTyr0 HE
yCTyMAaOLMe M0 YPOBHIO O0pa3oBaHMs M COLMAJIBHOMY CTaTyCy MECTHBIM JKHUTEISM,
oTpe(IeKCUPOBAIN CUTYalMIO YIPOIIEHHs, OOMUPIIEHUS U HCKaXEHHUsS OOLIECTBEHHOI'O
«31paBoro cMbicia»? JKnu3HecrnocoOHBI JIM BapHaHThl — MYCYJbMaHe WM MYCYJIbMaHCKas
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Tpanuuus — kak opueHTHp (uaes T. Acaga)? HackonbKo akTyallbHbI «PEBOJIIOLIMOHHBIE» UIEU
T. Acaga o pa3BUBAIOLICHCS MCIAMCKOM TPAIUILIMM B 3IMOXY «CEKYJISIPHOCTH» B YCIOBUAX
TOCIIO/ICTBA METOJIOJIOTHH OTOXICCTBICHUS «OMOIOTUIECKOTO0» U «OOIIEeUYeTIOBEUECKOT0»?

«KosoHu3anus» Hay4YHOH METOA0JI0T UM

YenoBek HE aBTOMAaTU3MPOBAHHAS MAIlIMHA WM POOOT, U «KHUYTO YEIOBEUYECKOE) MY
He uyxgo. I[loMHMMO HII€0IOTHYECKOM y HEro ecTb HCTOpHUSl €ro IIeMeHH (Hapoaa,
HAI[MOHAJbHOCTH, HALMOHAJIBHOIO TIOCYJapCTBAa), IEPCOHAIBHOIO WM TPYIIIOBOTO
BOCIIUTAHUS (KOTOPOE TOXE MO-pa3HOMY MOIJIO CKa3aTbCcs Ha ero (OpMHUPOBAHMM Kak
JMYHOCTH), €ro OMOJIOTUYECKUX TPEANOUYTEHHH, CTpAacTel, O0Ie3HEN U TUIOXUX MPUBBIYCK U
T. 1. BC€ 3T0O MOXET UMETh HEKOE BO3/CHCTBUE HA €0 UCIIOBENAIbHYIO U MPAKTUKYIOIIYIO
HCTOPHUIO, CBSI3aHHYIO C MCIaMOM. AHTPOMOJIOTHS UclIaMa U3ydaeT JMYHOCTh He KakK o0pa3ery
HPaBCTBEHHOCTH W TIOBEJEHHUS, a KakK HHAMBHUJ B YCIOBHUAX 4YYKJIOIO COLMAIBHOTO
BO3JCUCTBUS, BIMSIHUSA ONpPEICNEHHBIX (PAKTOPOB, HECTAHJAPTHOTO CEMEHHOIO WU
JUYHOCTHOTO KU3HEHHOTO (oHA U T. 1.

AHTponosioruss ucjiaMa Kak JMCUUIUIMHA TOSBWJIACh HE B HCIAMCKOM OOILIECTBE,
MpU3HaHKE UClIaMa IIaBHOW XapaKTepUCTUKOM n3ydaeMoro 00beKTa He 03Hauaso Mpu3HaHue
€ro B €ro UCTHHHOH (hopme. M3HauanpHO 3TO OBUIO HEKOE IApCTBO IUIATOHOBCKUX TEHEH —
OTpaKeHMI HJEATbHOTO B MUpE NepudepuitHoro u mapruHainsHoro (y I'mpma), mubo xe
TIPOENUPOBAHIE HA UCIaM HECBOMCTBEHHBIX €My COIMANbHBIX cTpatudukanuii (emmnep?).
MycynbpMaHe OTpearupoBaid Ha 3TU NonbITKH®. TlosBUIIACh TEOpHs BHYTPUHCIAMCKOIO
nuckypca win tpaguiuu T. Acana. Ho B panbHeiiiieM CTOpOHBI Kak OyATO MPUMUPHINCH,
npuuéM u3-3a BO3Bparta K ctapoit 106poit stHorpaduu (k. boysn B 2012 r. [8] yrBepaun eé
BHOBb CBOEH TUIEMEHHOMU (COLIMANIbHOMN) UHTEPIPETALIMEH MYCYJIbMAaHCKUX HOPM U OOpsI0B
(umu  noGaBlieHWEM K OPTOJOKCAIBHBIM ONPEIENEHHBIX YepT WM JIOHNOJHUTEIbHBIX
AJIEMEHTOB TIPYNIOBOM Tpaauuuu)). MHorue (B TOM YHCIE MYCYJIbMAaHCKUE Y4YEHBIE)
0I00OpWIIM 3TOT MOAXOHA. DTO NEHCTBUTEIBHO COOTBETCTBYET HCIAMCKOW nokTpune. Ho
ABIIIETCS JIM JTa OTHOrpapuyeckas ONUCATENBbHOCTh CYTbIO HAYYHOI'O ONMCAHUS
MYCYJIbMaHHMHA KaK Y€JI0BEKa — HET HUYETO €INHOI0, BCE CUTYaTUBHO?

Wrak, xak u3yuaTh uenoBeka B uciame? B Hayke Bcerjga CyliecTByeT HU3y4YEHHE
HEKOETO JIBUKEHUS — 3BOJIIOLUN W JIeTpajalliy — B IJIaHe n3MeHeHns. CTaThuka MHTepecHa
TOJIBKO JIUTEpaType KaK CYLIECTBOBaHHME C(OPMHUPOBAHHBIX NEpPCOHaXEW (HO M TaMm
MHTEPECHO CTOJIKHOBEHME ITUX XapPAKTEPOB C XKU3HBIO, B PE3YJIBTATE KOTOPOTO MPOUCXOINUT
HEKOE HempeAcKkazyeMoe u3MeHeHue). be3 HeusyueHHOro u3MeHeHusi pabora Oyner
onucaTenbHOM, HeHayyHOH. HeBo3MokHO OyIeT MmocTaBuTh MpoOiIeMy, YTO clenaer eé
IPOCTBIM MEPECKAa30M HEKOEr0 UCTOYHHKA. JTO JIOIMYCTUMO B €CTECTBEHHBIX JUCIMILINHAX,
II€ AKCIIEPUMEHTHI SBIISIFOTCS TJIaBHBIMHM HAYYHBIMM MHCTPYMEHTAMH, HO B COLIMAJIBHBIX
HayKax HeoOXoauM aHaiu3. «OCHOBATENb» U «TJIABHBIM TEOPETHK» COLIMOJIOTUH HciiaMa A.
CanpBarope (B mepBoM HoMepe xypHana «Couuonorus uciamay [17]) mumer, 4to s
«COITMOJIOTUH HCaMay KaK «3amaJHON Hay4yHOH AMCUMILIUHBIY HEOOXOIUMO H3yueHHE e€ B
yCIOBHUAX MojepHu3aiuu. ['naBHas npobiemMa — CyIIeCTBOBAHHE MCIAMCKUX COOOIIECTB B
HOBBIX YycioBusX. [lomoOHas »BonoLMs, HO B IUIaHE JIMYHOCTH, HE MOXET HE ObITh
XapakTepHa M Juld aHTpomnojoruu wuciaama. Ho 11 3anafgHONl HayKM HMHTEPECHO
«PacKOJIIOBBIBAHNE» JIMYHOCTU MYCYJIbMaHMHA O] BO3AecTBUEM cekymsipu3anuu. Ha Ham
B3I, CErojiHs eme 0ojiee MHTEPECEH INMPOLECC «TEOJOTU3ALUM» KU3HHU, KOTJa 4eJIOBEK

3 Gellner Ernest. Muslim society. — Cambridge: Cambridge University Press, 1981.

* Cm.: Zubaida S. Is There a Muslim Society? Ernest Gellners's Sociology of Islam // Asian
Journal of Social Science. 1995. Vol. 33, no. 3. — Pp. 438-448; Tajdin M. Understanding Islam
between Theology and Anthropology: Reflections on Geertz’s Islam Observed // Religions. 2022. No.
13 (3). — 221 p.
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MPUXOJUT K PEJIUTUU U3 CBETCKOTO OOINECTBA, UMEsI 32 CIUHOW CBETCKOE BOCIHUTAHHE. ITO
SBJIGHUE MOXHO 3aMETUTh MPU U3yYEHUH MPOIIecca CTApEHUS B MyCYJIbMaHCKUX 00IIeCTBaX,
W3YYCHUU CTYJECHTOB PEIIMTHO3HBIX YUCOHBIX 3aBEJICHUI, MyCYTbMAaHCKUX OPaKOB H T. II.

BocTtouHoe 0011ecTBO M3y4yanoch BOCTOKOBeIaMU. AHTPOMOJOTH M 3THOrpadbl He
3aHUMAJIMCh U3YYEHHEM HcilaMa U MycylibMaH. M3ydyenne BocToka ke orpaHnyuBaIoch, Kak
MPaBUJIO, U3YYEHHEM s3bIKa U TeKCTOB. B Poccun Obi10 HemHOro mHaude. CyliecTBOBaIU
MHCCHOHEPBI-BOCTOKOBE/IbI, a TAKXKE KPAaeBeAbl, 3aHUMAIOIIUECS N3YYCHHUEM HAllMOHATbHBIX
MeHbIIMHCTB. Celyac cuTyanus U3MEHUJIach Ha IPOTUBOIIONOKHYI0. B Mupe anTpomnonorus
ucjiamMa O4YeHb TMOIMYJSIpHA, TOTJAa KaK POCCHIMCKHME Y4Y€Hble HE OUYEHb HHTEPECYIOTCS
U3YYEHHUEM «COOCTBEHHBIX» MycyiabMaH. Ho «mpaBuiibHOE» M3YUeHHE HCIaMa OYeHb BAXKHO
B Poccum, rie anTpomnosorus uciaMa B IOCHeAHee AeCATHIICTHE 3asiBHiIa O cede.

He tak naBHO B yue6HOM mocoouu K.b. Epmumunoil «Penurno3nas aHTpOIoIorus»
[1] mostBMiICSs mpaBOC/IaBHBIM B3IV HAa HMCIAMCKYK aHTPOIOJOTHMIO, TAEC aBTOP
MPOTUBOIIOCTABIISIET «MOJEPHU3MY» TEPPOPU3MY, T. €. TEPPOPUCTAMH SIBJIAIOTCS TOJIBKO
KOHCEpPBATOPHI, HE TMPUHUMAIONINE COBPEMEHHOCTh (XOTS B COBPEMEHHON Hay4yHOU
JIUTEpaType TEPPOPUCTHl SABISAIOTCA HPOAYKTOM  «MOJAepHM3Ma»°). IIpoTuBOCTOSHME
«CpeIHEBEKOBbSI» W  COBPEMEHHOTO  «IIPO3CJIIUTU3MAa» IMPOJOJDKACTCS W JaJIblIe.
Hcnonb3yloTcsi TEPMHUHBI «00BIYaii MHOTOXKEHCTBAY», «IYXOBHOE HEPABEHCTBOY YKCHILIUH U
MY>KUYUH — B OCHOBHOM 3TOT Pa3fiel COCTOUT U3 TEMAaTUYECKH CTPYIITUPOBAHHBIX OTPHIBKOB
U3 pEIUTHO3HBIX TEKCTOB HCIaMma, TO €CTh 3TO «KOpAHMYECKas M XaJucoBeAuecKas
aHTpornojorus». EpmuiimHa omnpenenser IaBHYIO MNpoOJieMy COBPEMEHHOM HCIaMCKON
AHTPOMOJIOTUU KaK OTCYTCTBUE MOHITHSI IMYHOCTHU. VcnaMckue myOIuIKCThI, 0 €€ MHEHHUIO,
OCHOBBIBAIOT 3Ty KaTCTOPHIO HA TEPMUHAX «BOJISD» M «CO3HAHHEY. TOJBKO Cy(U3M BhIICISACT
KaTreropuro «cepaue». OHa NPOTUBOIIOCTABISAET «CEpALE» «ymy». EpmumnmnHa He MOXKeT
NPUMHUPHUTH «IIPEAOIPENCICHHE» U «CcBoOOAYy BoJu». (OHa CYHUTAeT, YTO TOJBKO B
XPHUCTUAHCTBE Bepa — 3TO <JIMYHBII» OTBET HA OOKECTBEHHBIN MPU3bIB. KOHKpETHBIE KEHCHI
MCJIAMCKOTO MUPOBO33PEHHS B3SITHI W3 MUUTCKOM Mbicau (M. Mytaxxapu, Mysmia Canapa).
DTO NPUBOJUTCS CIEUHUATBHO JUIsl CETMEHTUPOBAHUS, TPUYMEHBILIECHUS «3APABOTO CMBICIIa)
uciaamckux KoHueniui. [logoOHpIM ke 00pa3oM omuchiBaeTcst cyhusMm, 1edb KOTOPOTO —
«HMCKYCCTBEHHOE BBI3bIBAHUE SKCTATHUECKUX COCTOSTHUI».

B mnocnennee BpeMsi Marepualibl MO aHTPOINOJIOrMM HciamMa omyoOnukoBamu C.
Parosuna [3] u U. HaceipoB [2]. Tlocnennuit yTBep>Kaaer, 4ro ujaes HEMPUMEHUMOCTU
KOHIICTIIINKA «pacKoJIMOBbIBaHUs MUpa» M. Bebepa k MmycynbmMaHaM HECET B ce0€ CKPBITYIO
€BPONOLIEHTPUYHOCTb, TO €CTh, OTJIaBasl IPABO ONPEEICHUS KpUTEpUEB HaydHOCTH EBpore,
y MyCYJIbMaH OTOMPAIOT MPABO HA «CEKYISPH3AIUI0 CBOMMHU pyKaMmH...» [2, c. 48]. DTtum
MPUIIUCBIBAHUEM MYCYJIbMaH K €BpONEHIlaM aBTOp MBITAETCS MNPUTAHYTh HMEIOIIUNCA
YPOBEHb TOCTCOBETCKON PEIUTHMO3HOCTH K ayTEHTUYHBIM HOpMaMm uciama. OH MHIIET O
HEMOJHOTE MCIAMCKOM TpaauIluu, IPUBOJS B MpPUMEp Pa3sHOE MOHUMAHUE «EIUHOO0KUS
pa3IUYHBIMU TPYIIIaMUd MYCYJIbMaH, U pasliejieHue OOJIbIIMHCTBOM MYCYJIbMaH Hay4dHOU
kaptunbl mupa. [lo cyru, M. HaceipoB Bo3Bpaiaer Hac naxe He K [Mpiy ¢ KOJUIEKTUBHBIM
«IUIEMEHHBIMY TOMCKAM «3JIPaBOTO CMBICIIa», & K CTOPOHHHKAM CEKYJISIPHOTO TTOHHUMAaHUS

® Cwm.: Utvik, Bjorn Olav. “The Modernizing Force of Islamism.” Dalam Esposito, John L dan
Burgat, Frangois (eds.), Modernizing Islam: Religion in the Public Sphere in Europe and the Middle
East. New Brunswick New Jersey: Rutger University Press, 2003. ABTOp MHIIIET, YTO CO BPEMEHH
XacaHna an-baHHBI HCITAMHCTBHI BEICTYTIAIOT 32 MOJICPHHU3AIINIO, WHIyCTPUAA3AIIUIO CBOETO OOIIECTBA.
BoJIBIIMHCTBOM PEKPYTUPYEMBIX B SKCTPEMHUCTCKHE OPTaHH3aLUH SBISFOTCS CTYICHTBI HHCTUTYTOB C
TEXHUYECKOW WJIM €CTECTBEHHOHAYYHOH crieruanu3anueii. To ecTh ucmamMu3M He MpensiTCTBYET, a
YCKOPSICT MOJICPHH3AIMI0O M QJalTalMi0 HACEJICHUs K COBPEMEHHBIM wHiesM. Jlaxke miapuar, 1o
MHEHHIO TIpecTaBuTelNieit «bpaTbeB MyCyIbMaHy, JTOJDKEH ObITh MPUHST KaK 3aKOHOAATEIbHBIN aKT
BBIOOPHBIM OPTaHOM, @ HE [IAPUATCKUM CYIOM U T. [I.
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UCJIaMa M TEOPUHU TOBCEIHEBHOCTH, TOCHOJCTBYIOIIMM B aHTPOIOJIOIMH HCIaMa JHOKUHY
ner. OH TOBOPHUT, YTO COBpPEMEHHBIH (EHOMEH «KyJIbTypHOro uciama» (T. e.
HACJIECTBEHHOI'0, 3THUYECKOI0, HOMUHAJIBHOI0) 3TO HE OTXOJ OT PEJIMIMH, TaK KaK OH
OCHOBBIBAETCS Ha TE€X K€ MCIAMCKHUX MPUHIUIAX — «CIPABEIJIMBOCTH U Pa3yMay, «JIeIaHUs
nobpa» [2, ¢. 51-52]. 1o ero MHEHUIO, 3TO MPOJIOIIKCHHIE UCIAMCKOHN TpaHIlNK, a He 0TKa3
OT Heé B BUJIE «IIOCT-UCIIaAMa.

Cxosxelt Touku 3peHus npujepxkupaercs u C. Paro3una, koropast KOHCTaTUPYET, YTO
Hay4yHOe H3y4yeHHe uciama Poccun peaynupyercst B HalpaBiieHUU OOPBHObI C paguKaiu3MoM
U Teppopu3MoM. MIHTEpECHBIM SBJISETCS TO, UTO OHA BBIACIJISET AaHTPOIOJIOTHUIO IIpaBa U €€
uciamckoe usMepenue [3, c. 173]. Ona 3amedaeTr peAyKIUIO 3alaJHOTO0 BHHUMaHUS K
HcIaMCcKoil IpobemMaruke yepes Habmoaenue A6y-JIoroa® o cymecTBOBaHUM MOCTOSHHBIX
«30H TEOPETU3UPOBAHUS» JJISi EBPOMEHCKUX AaHTPOINOJOrOB HCIaMa — «IUXOTOMHUI»
YEJIOBEUECKOT0 U JyXOBHOT'O, «T'€H/IePa» U CIECU(PHK «O0JIBIIOT0» U «MaJoro» uciama [3, c.
175-176]. Ho 3amedaet 11 OHA AMXOTOMHUIO 3aITaJIHBIX «MHTEPIOKYTOPOBY» (HCCIeI0BATEIICH
U X 00beKTOB n3ydeHus1)? OHa HaMEPEHHO 3aTYIIEBBIBACT ATOT KOH(IMKT. DTO 3aMETHO 110
Habopy uneil u ¢GopMmynupoBok. Mcmonb3yercs KiroueBas [Uisi aHTPOMOJIOTHYECKOTO
muckypca pabora H. ®a3ein u H. ®@epuangec [11], HO ToabKo 1t 0003HAYCHUS TTO3UIUH,
KOTOPYIO 3Ta paboTa OIpoBEpraeT: «BO3BpaIIeHHE MYCYJIbMaH B MUP IIPOCTHIX Jtoei» [3, C.
169], unm 1ns BBIAENEHNUS €& cOOCTBEHHOH uaen o ToM, uto Teopust C. Maxmyn’ u T. Acana
BbI3BaJia BCIIECK MHTEPECa K TEME «TIOBCETHEBHOCTH B 3aI1aJHOM aHTPOIIOJIOTHH Uciiama [ 3,
c. 178]. Paro3una uutupyer onpoBepracMble HCCIEIOBATENsIMU BELIM, HE NPUBOJAS CBOE
coOcTBeHHOEe MHeHue. [lomydaercs, 4To OHa COrJIacHAa CO CTOPOHHUKAMH IOBCEIHEBHOTO
cBerckoro ucinama [3, c. 180]. Ee 0630p OonbpIMHCTBA HCTOPUOTPAPUICCKIX PadOT OYCHB
MOBEPXHOCTEH (Takoe ONIYIIeHHEe, YTO aBTOp CTaThu 4HTana «BBexeHue», aHOHCHI JTUOO
MHEHHE JPYIHX aBTOpOB O HuX). Hampumep, Hemoctatkom pabotel [mpua «cmam
HaOmroqaeMblii» [13] oHa Ha3bIBaeT OMOPY TOJBKO HA PAHIOMHBIX MEPCOHAXKCH B UCTOPUH
WNunonesnn 1 Mapokko, MOYTH MOJHOCTHIO UTHOPUPYS KOHIENTYalbHBIH KOHTEKCT [3, C.
169-170].

OnucsiBas Teoputo Tanana Acana, C. Paro3una fienaer ynop Ha nNpakTHKE, CBSA3bIBas
OPTOJIOKCHIO C BIIACThIO, TEM CAMbIM YK€ IMPOKJIAAbIBas cebe MyTh K «IOBceTHEBHOMY». OHa
npuBoauT KpuTHKYy Jliokenc-Bymma® 06 oTcyTcTBMEM CBA3M MCIAMCKOH OOIIHOCTH ¢
HeMycynbpMaHamu [3, c. 176], uckaxkaet uaeto Mappanuu®, mepeBosist «ayBcTBOBaTh cebs, Kak
MYCyJbMaHHH» KaK «JIyBCTBOBaTh ceOs MycyimbMaHHHOM» [3, c. 178]. Cama mpobiema,
KoTopyro noaumaer H. @aapui, ynpomaercss — yBUAETh 32 IOBCEJHEBHOCTHIO UEOJIOTHIO
[3, c. 178]. Parosuna npusoaut mMHenue banrcramal’, kotopsiii kputukosan T. Acana 3a
U3JIMIITHEE BHUMAHHE K «CEKYJIIPHOMY», UTO PeyLIMPOBAJIO caMy MCIaMCKYIO TPaauLuIo [ 3,
c. 178]. (OTa kpuTHKA ITOX0XKA HA APYTOTO ceKymspHoro kputnka Tamana Acana C. Ilnnke?,
KOTOPBIH yTBEP K /1aj, YTO B AHTPOIOJIOTMH HCIaMa «CIUIIKOM MHOT0 uciamay). Ho 3to numib
«110060uHbIe 3(PPEKTH» BBHIABUHYTOM AcajoM TEOpUM — €ro Leblo0 ObUla HE HcllaMcKas
TpaauIMs Kak TakoBas, a IpHUCIOcOOieHne €€ K COBpPEMEHHOM >KHM3HM. Bpixon wu3

® Abu-Lughod L. Zones of Theory in the Anthropology of the Arab World // Annual Review
of Anthropology. 1989. Vol. 18. — Pp. 267-306.

" Mahmud S. Politics of Piety: The Islamic Revival and the Feminist Subject. — Princeton,
Princeton University Press, 2005. — P. 249.

8 Lukens-Bull R.A. Between Text and Practice: Considerations in the Anthropological Study
of Islam // Marburg Journal of Religion. 1999. Vol. 4, no. 2. — Pp. 1-21.

® Marranci G. Anthropology of Islam. — N. Y.: Berg, 2008. — 182 p.

10 Bangstad S. Contesting Secularism: Secularism and Islam in the Work of Talal Asad //
Anthropological Theory. 2009. Vol. 9, no. 2. — Pp. 188-208.

11 Schielke S. Second Thoughts about the Anthropology of Islam, or How to Make Sense of
Grand Schemes in Everyday Life // ZMO Working Papers. 2010. No. 2.

AHTPOIIOJIOT' YA UCITAMA 71



Gilmutdinov D.R. Islamic Worldview in Modern Anthropology (review of academic publications) //
Islamovedenie. 2023. Vol. 14, no. 3 (57). Pp. 67-81

«IUXOTOMHH» aBTOP BHIUT B BO3BpAICHUH OTHOrpaUIHOCTH, K HAONIIOICHUIO U
WHTEpIpETayy (TEKCTY U KOHTEKCTY), TaK KaK HAKOIJIEH OOJIbIOoN onbIT [3, c. 181].

Co CTOpOHBI OTEUECTBEHHBIX MYCYJIBbMAHCKUX HCCIIEIOBATENICd MBI HAIIJIU TOJBKO
«KopaHn4eckyo aHTPOIOJIOTHIO», TO €CTh, BO-IIEPBBIX, AallOJIOTETHYECKUE OCHOBaHUS
UJeaTbHOTO 00pa3a uYeloBeKa, a BO-BTOPHIX, HEKOE OECCMBICIECHHOE ONMUCAHUE
AHATOMHYECKUX OCOOEHHOCTeH (cepama, TpyAd W T. J.) B CBSIICHHBIX TEKCTaX.
[TokasaTenbHOE MPOTHBONOCTABICHHIE AHTPOIIONOTHH HCIaMa TPAHCTYMaHU3MYy 2,

AHTponoJgorus ucjiama. MycyJbMaHCKHI B3IJIsI NOCIEAHUX JI€T

ITo nyGnukanusm co3maércsl BIIEYATIEHUE, YTO CepbE3HbIE AMCKYCCHM 3ala/HbIX
AHTPOIIOJIOTOB U METO0J0roB 3akaHuuBatorca B 20122013 rr. Ilocie 3Toro BpemeHu He
BCTpevaeTcsi 0000IIAI0NUX METOI0JIOTMYECKUX MOHOTpad Uil 10 aHTPOIOJOT MU Hciaama. ITO
HATAJKWBAaCT HA MBICIb, YTO 3alajHas HaydHas OOIIECTBEHHOCTb BIIOJHE JOBOJIbHA
HoCIeTHUME TocTrReHussmH B nuie J[x. boysna [8]. Ho anTpomnonoruyeckas MbICIib, Ha HAII
B3I, BCE OOJIBIIIE MPHUBIIEKACT CaMUX MycCyiabMaH. CeroHs B3I MyCYJIbMaH JOBOJBHO
XOpOLIO  MpPEACTaBIeH Ha  CTPaHUIAX HAy4HOH  NEepUOJUKU.  3amajHble ke
«oOmieuenoBeveckrue» KOHLEMIMK Kak OyATo MeHee AWHAMH4YHBL. EcTh Tpu B3Msiga
MYCyJIbMaH Ha «AHTPOIIOJIOTHIO» — EBPONOLEHTPUCTCKUH (CayA0BCKasi BEpCHsl), paluKaIbHO
MyCYJIbMaHCKUH (OMM3KUN K «MCIAMCKON aHTPOMOJIOTHUN») U CMEXHBIN (peopMUpOBaHHBIE
koHuenuuun T. Acana). [TonpoOyeM npuBecTH KOHKPETHBIE IPUMEPBI.

O cekynsipu3Me B OJOKUTEIBHOM cMbiciie ucai T. Acaj. B kuure «®@opmupoBanue
CeKyJSIpHOro» [5] OH yTBEp)KIaeT, 4YTO CEeKYISIpHOE — 3TO JAEMOKPAaTU3UPOBAHHOE
penuruo3Hoe. To ecTh KOHUENIMS «CEKYISIPHOTO» HE TOJBKO IPOTUBOIOCTABISAETCS
«PEUTHOo3HOMY», HO U mopoxjaaerca um [12, c¢. 16]. Takum obpa3om, cexkyisipHas dopma
MOHMMAHHUS YEJIOBEYECKOTO CYIIECTBOBAHUS XapaKTEPU3yeTCs TEMU K€ YepTaMu, KOTOpbIe
OJIMIETBOPSIIO COO0M TpaAUIIMOHHOE OOIIECTBO (HACHIIKE, BEpa, CYOBEKTUBHOCTD U T. [I.).

[IpenogaBatens YHuBepcurera Tormba u MunepanoB umenu kopoist @axaa (KCA)
Cymanto an-Kypry6u [4] onmonupyer T. Acany, cuurasi, 4To HE BCe MYCYJIbMaHe 3HAIOT
CBOIO TpaAuIMio. Takyke HECYIIECTBYIOUIEH 0OBABISETCS TpyIia, o0agaronas npaBoM Ha
«Tpaaunnio». OH onupaercs Ha BBIIIEYNOMAHYTHIN TpyA K. BoyaHa, KOTOpPBII rOBOPUT, UTO
MYyCYJbMaHHH MOXET caM co37aTh CBOM 00pa3 ucnama [4, c. 148—149]. Takxe oH 0OBUHSET
Acaja B TOM, 4TO TOT, KaK ¥ OCHOBATeNlb «MCIaMCKOM aHTpomonorum» Akbap Axman®®, e
IPUHUMAET BO BHUMaHHE KyJbTypHble pasnuuus [4, c. 151]. Ho sto HeBepHo. KypryOu
cuntaer Boysna um Pobepra Xeduepal* npusnanueiMu crnemmamucramu [4, c. 152] (o
nocneaneM cM. nanee). axe ['mpu u ['enHep, Mo ero MHEHHIO, XOTENIN IECTPOTY MYCYJIbMaH
HOJYUHUTH OPTOJIOKCATIbHBIM, YPOAaHU3UPOBAHHBIM MycyiabMaHaM [4, c. 153]. CaynoBckuit
UCCJIEIOBATENb IHILET, YTO BCE TEKCThl MOHMMAIOTCA MO-pazHOMY (B 4é€M paszHHLA Yy
MycynbMaH ['aiio, koTopsix n3ydan K. ['mpn, B moHMMaHuu Tekcra B U30xeHuu boysHa, —
TaK U ocTaeTcs HEMOHATHBIM). O/1Ha MBICIIb aPTUKYIMPOBaHA YETKO — HEJb3s1 BCE CBOJIUTD K
nonnmanuio Kopana u Cynssl [4, c¢. 153]. JlanHas no3unusi, Ha HaIl B3IV, HE €IMHUYHA.
HecnpocTa oH yBa)KuUTENbHO OT3bIBaeTCs 0 boysHe, KOTOpbIi FTOBOPUT TO K€ O MHEHUH CaMHUX
MYCyJIbMaH, HO TOJIBKO 00 MHANBUAYaIbHOM, KOHKPETHOM MHEHUU. MBI Cpa3y CTaTKUBaEeMCs
C BOIIPOCOM JOCTATOYHOCTH 3HAHWUU. VIHTepmperanmuss caMHUMHU MYCYJIbMaHaMHU CBOMX

12 Tonomownos A.@., Ionomownos I1.A. Ucnam U TpaHCTYMaHH3M: HPOTHBOIIOIOKHOCT
TYMaHHUCTHUYECKOI0 MOTEHIIMaIa aHTporojiornyeckux kouueniuit // Uciaamosenaenne. 2019. T. 10,
No 4. - C.138-147.

13 Ahmed A.S. Toward and Islamic anthropology: Definition, dogma and directions. —
Herndon: International Institute of Islamic Thought, 1986.

14 Robert W. Hefner. Civil Islam: Muslims and Democratization in Indonesia. — Princeton:
Princeton University Press, 2000. — 286 p.
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NecTBUI He O3HavaeT MX (PYHIUPOBAHHOCTh HA HOpMax, 00O3HAYEHHBIX B CBSIEHHBIX
TEeKCTax. OTO BO3BpallleHWE K JTHOrpaUUYECKUM OINHUCAHUSM OpPUEHTAIUCTOB. DTOT
HEJ0CTaTOK, 3a4acTyl0 IPOIYCKAaeMbli MYCYJbMAaHCKUMH MCCIEA0BAaTEISIMHU, OJMEYAET
uccienosarensb u3 Pymbinnu (byxapect) Jlopenana Kopuenus borrya [ 7]. XoTs oHa siBisieTcst
CTOPOHHHKOM CEKYJISIPHOW MOBCEAHEBHOCTH, YaCTbIO KOTOPOH TOJDKHBI OBITH MYyCYJIbMaHe,
OHAa MHIIET, YTO K JMYHOMY TOHHMAaHHUIO OTIEIIbHOTO MYyCYyJbMaHHHA HEOO0XO0IMMO
MHKOPIIOPHPOBATH «IIPAKTUKUA U OCOOCHHOCTH III00ATBHOM NCIaMCcKOM Tpaauuum» [ 7, c. 49].
Ho Bo3HUKaeT BOIIPOC 0 TOM, CYIIECTBYET JIM TaKas rio0anbHas HCIaMCKas TPAIUIMs, U €CIIH
CYIIECTBYET, TO HE ABISETCA JIM OHA TAKOW ’K€ MHIMBUAYATHUCTUYHON U OyKBAJTMCTCKOH 110
CBOEH HaType, CHMBOJIOM KOTOpO# siBisieTcss Kypryou?

MycynbmaHckue aHTPOIOJIOTU BBOJIST OHMMAaHUE «COLIMAJIBHOTO
MPEJICTaBUTENBLCTBA» (AQJEeNCy) WM «COIMaIbHON cyObeKTHOCTH». B mocienHee Bpems
AQHTPOIIOJIOTHUS BBIILIA U3 TYINHKA «3TUYECKOE/CEKYISIPHOEY MOMYIApU3aIel HanpaBIeHUs
«TOBCEIHEBHBIA uciaM». OAHAKO caMO 3TO TOHATHE Kak Obl TOBOPUT O pealbHOM
MOJIOKEHUN JIeT B TPOTHBOIOJIOXKHOCTh O€3BpeMEHHBIM (YCTapeBIIMM) HCTHHAM. OTO
oTMeuaeT Oenbruiickas uccienoBaTenbHuna Hamus  ®@agpii, NOpakTUKYOIUE U
0J1arodyecTUBBIC MYCYJIbMaHE 3/1eCh BHOBb BBICTYIIAIOT KaK HEKOe «uckimoueHue» [11, c. 61].
Omna niutet, yto B 80-90-€ I'T. «aHTPOIONOTHs UClIaMay HOCUIIA XapaKTep BO3BpaTa K UclIamy.
Meuorue ydaensle, Bkmodas JI. Diikensmanal®, mucany Ha TeMy CIOXKHOCTEH MOJEpHH3AINH,
KOTOpasi MOXKET WATH IMApalIeIbHO C BO3BPATOM K TpaguuusM. To ecTb MOAepHH3aLus
Croco0OCTBOBAJIA POCTY TEHACHIIMHI HcIaMCcKoro peaiipenmn3Mma [11, c. 62]. Ona npogoinkaer
muauio T. Acaga. OcHoBbiBasick Ha C. Maxmyna [11, c. 8] u Y. XI/Ip‘IKI/IH,I[am, OHAa YTBEPKIAET,
YTO HET IPOTUBOPEYUS MEXK/1y IOBCEIHEBHOCTBIO U O1arouectreM min CBALIEHHBIM TEKCTOM
Y WHJIUMBHUJyaJIbHOW PEIUTHMO3HOW mpakThkoil. danpul nuier, 4yTo ujaes HcclegoBaTenei
MYCYJIbMAHCKOW MOBCEJHEBHOCTH 00 OTIENEHHUU 3TUKU OT PEJIMruM HecocrosirenbHa. C.
Maxmyn u Y. XupykuHa CYMTAIOT, YTO 3TUKY HY>)KHO pacCMaTpUBaTh B IIUPOKOM KOHTEKCTE,
KOHTEKCTE XOpOIIUX Jel W caMopa3BuTHs (camorpanchopmanmu). OHH HE 0053aTEIHHO
OyIoyT HECTU SBHBIE DPEIUTHO3HBIE YepThl, HO OyAyT 0003HAuaTh HEKYI0 ATHYECKYIO
CyOBEKTHOCTh, KOTOPYIO MHOTME MYCYJIbMaHE XOTAT B ce0e KylIbTHMBHUPOBaTh. JTa Hjes
HallOMMHAET «acaJOBCKYIO» DJBOJIIOLUIO, KOTOpas IPOCMATPUBAETCA Yy CIEAYIOLIEro
uccnenosarens H. Kaitnanu, — ctpemieHue kK conuanbHON CyObEKTHOCTH.

B npyroii cBoeii cTatbel’ Dajibisl TOBOPHT, YTO MPEBATUPYIOIIAs B OOMIECTBE YCIEIIHO
MOJIEPHU3UPOBAHHBIX MYCYJIbMaH «0eCXUKaOHOCTb», — 3TO TOXKE JUCIIO3UIINS, COLUATbHAS
CyOBEKTHOCTb, a HE eCTEeCTBEHHbIH crocob cymectBoBanus [11, c. 64]. [lanbme ona
pa3z0bupaer MOSIBIIEHUE HJIEU «IIOBCEJIHEBHOIO» B COIMANIbHBIX Haykax. [IpoOnemarusanus
«MOBCETHEBHOCTHY» CBs3aHa ¢ b. Manuuosckum'®, koTopeiit cOmmkan eé ¢ sTHOrpadueii.
[Tocnenyrolue «IOBCEIHEBLB CTaM 0003HAUaTh €€ BBIXOJl Ha MOJUTHYECKYIO Wi Ooiee
HIMPOKYIO MJICOJIOTHYECKYIO apeHy. HakoHel, oaHM M3 caMbIX IOCIEIHHUX HCCIEN0BaHUMN
M3y4ajdd MOBCEIHEBHOCTb JJISi JEMOHCTpAallMM HEKMX HEOOLENPHUHSTHIX Belled, KOTOpbIe
BBIXOJIT 32 paMKU COLIMAJIBHON HOPMBIL. T0 €CTh 9TO BCerja HEKasl «IeKIapalus», 3asBICHHE.
DTO 3asBJICHHE HE 0053aTeIbHO 0003HAYAET BHIXO0]T HA 00IIeUeI0BeYeCKOe (OMOIOTHIECKOE).
H. ®anput BeICTyMaeT NPOTUB MOHMUMAHUS MMOBCEAHEBHOCTH (TIOCTOSIHCTBA) KaK KaTErOpPHH
«OT/AbIXa OT PENIUTUU», CUTyaluuu status quo, HopMbI «aJst MeHs». J1o o EBpone. IlousTHO,
YTO IOBCEJHEBHOCTh B MYCYJIbMAaHCKOM peruoHe Oyner apyroil. B panHoM cmyuae
UCCIIEYIOTCSI HEKHE YXUIIPEHHs, KOTOopble OyIyT pa3pbelBaThb 3Ty I[OBCEJHEBHOCTb,

15 Eickelman Dale and James Piscatori. Muslim politics. — Princeton, N. Y.: Princeton
University Press, 1996.

16 Hirschkind Ch. The Ethical soundscape: cassette sermons and Islamic counterpublics. —
N. Y.: Columbia University Press, 2006. — 270 p.

17 Fadil Nadia. On not/unveiling as an ethical practice / Feminist Review. 2011. No. 98. —
Pp. 83-109.

18 Malinowski Bronislaw. Argonauts of the Western Pacific. — London: Routledge, 1922.
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JNEMOHCTPHUPYSI CTPEMJICHHE K JITOH «OOIIEYeNOBEYECKOW» HOpME. 31eCh PEITUTrho3HOe
OLIEHUBAETCs Kak abCTpakTHOE, TOrJa Kak MOBCEIHEBHOE — KaK peajlbHOoe U KOHKpeTHoe [11,
c. 69]. Vuéupie Mapcuen'®, Jle6eneu?’, Illumke®’ BBIBOAAT pasHUIly MEXIy TeM, 4TO
MYCYJbMaHUH TOBOPUT, U TEM, YTO «pEAJIbHO» JIeNaeT, T. €. YBOIAT B eII€ OONIbLIYyIO
«OPUEHTATUCTCKYIO» MY, 4yeM ['eJutHep M ero y4eHHWKH, MPOTHBONOCTABISAL «MAaylOo» H
«Oonbiyro» Bepcuro uciama. Eciou Mexay HuMu emé Obula HeKas CBA3b, TO MEXIY
MOBCEHEBHOCTBIO U HOPMATHUBHOCTBHIO Y TOCIIEAYIONINX YYEHBIX CBSA3b OOPBIBACTCS — OHU
IPOTUBOIIOCTABIIEHBI IPYT APYry. OTHU COLMOJIOIU CO3Jal0T HEKYI0 HOBYIO peNIUruio, Oosee
pearbHyl0, 4YeM B CBSIIEHHBIX TeKCTax. MHorma cBa3b Bc€ ke coxpansior. Tak,
HEBBINOJHSIOMINX HIIM NCKAXKAIOLIUX MPEJIICAHUSA MyCYJIbMaH MOT'YT BCE e OLICHUTh, KaK
«HE3HAIOUINX», UITHOPAHTOB (WDKAXUIICH»), XOTS B KIACCUYECKOM HCIAMCKOM OOTOCIOBUHU
HeT OOJIbIION pa3HULBl MEXKIY OCO3HAHHBIM (CO3HATEIbHBIM) HEBBINOJHEHHEM WIH IO
HE3HAHMIO — 32 HE3HaHHE BCE paBHO NPEIYCMOTpPEHa OTBETCTBEHHOCTH. lllunke naxe He
IBITACTCS MPOAHATU3UPOBATh BHYTPEHHIOI OOpbOYy 3THUX MYCYJIbMaH, NPUMHPEHHE B HMX
CO3HAHUU Pa3peuIéHHOro W 3ampeTHoro. Paaui cUMTaer, YTo JAHHBIC MCCIENOBATEIH HE
BUJAT YEJIOBEKAa U €ro JIaTeHTHBIM (peryyspHblii) BBIOOpP, a OTMEUYAIOT TOJbKO
B3alMOJICHCTBHE E€CTECTBEHHOI'O CTPEMJIEHUS K CBOOOJE CO CTECHSIIOIIMMH 3TY CBOOOTY
00CTOATENILCTBAMH, «IIPUTECHEHUEM .

Ocenna u Cyapec?? BBomAT monsATHE «icnaMm 3Toro mupax (Islam mondain). Onn
rOBOpAT 00 «OHTOJIOTMYECKOM IOBOPOTE» B H3YYEHUM uciama. PealbHOCTh
(TTOBCETHEBHOCTD ) YK€ OHU OJIUIIETBOPSIOT C COMHEHUEM, JTIOOOIBITCTBOM, CaMOpPE(IICKCHEH,
IPOTUBOIOJIOKHOCTSIMH, CKENTULIU3MOM, HecoBepIieHcTBOM [11, c. 75]. Canadursl )KuByT B
CpenHeBEeKOBbE, OJHOBPEMEHHO TMPHCYTCTBYS B COBpeMeHHOCTH. OHU B  LEJIOM
IpPECTaBIAIOTCS Kak Hekas «abeppauusi». Mped o MmycynbMmaHax Kak o «EBpomelckoii
abepparun» (Europe’s Other) mpocnexuBaercs u B apyroir cratbe H. ®Damgpin [10].
Penpesenrtanus mycynsMad B EBporie HOcUT Xapakrep oTdyxaeHus. MICTOpUKY NUIIYT, 4TO
caMo Ha3BaHME «MYCyJbMaHe» cTano ynorpednsarbces B EBpone Tonbko ¢ XVI B. [10, c. 119].
Jlo HeraBHEro BpeMEHHU UX HE pacCMaTpUBAIM KaK HEKOE €MHOE COOOIIECTBO, a TOIBKO 110
OTIENBHOCTH (TYpKH, MaBpbl, CapalliHbl U T. 1.). BO Bpems KOJIOHHM3alWW MOSIBHIIACH
omnmno3uiys «antu-EBponay / nepeBocnutsiBaemas EBponay.

Co Bpemenu Bbixoga kHuru C. Maxmyn Oonbllloe BHHMaHUE CTajo YAENIAThCS
BHYTPEHHEH AUCIIO3UIINU — «BHYTPEHHEMY JDKHXAJy», 4TO CTaJI0 ajJbTePHATUBOM ONMMO3UIINI
«rogunHenue/conporuienue» [10, c¢.  125-126]. Yacro BHYTPUMYCYJIbMaHCKHE
MEXJIMYHOCTHBIE OTHOLIEHHSI CTajlM CONPOBOXAAThCS HAEAMH O JOKMHHAX, aHresax,
BceBbimHeM, a Takke BBIXOJOM M3 OPTOJOKCAIILHOCTH B BHJE NEpexojia W3 CyHHHU3Ma B
HMIMK3M WIK JpYrMMu noaoOHbiMu mponeccamu [10, c¢. 126]. DTu BapuaHThl BCTpauBaroT
MycyiabMaH B OObIYHOCTh. K 3TOMY pe3ynbTaTy MPHIUIO PETPOCHEKTHBHOE OTUYXKICHHUE
uciamMa B TpPyJaX MECTHBIX HMCTOPHKOB. 3aMKHYTOCTb M (DYHKIIMOHAJIBHOCTh HMCIAMCKHX
MPaKTUK C TaK Ha3bIBA€MBIM «YyIOBJIETBOPUTEIBHBIM pe3yiabTaTom» (felicity conditions)
MIOCTOSIHHO TI0/IBEPraeTcsi KPUTHKE M OCTPAaKU3My B €BpONEHCKOM coruyme. JlaHHBIHI

19 Marsden Magnus. Living Islam: Muslim religious experience in Pakistan’s north west
frontier. — Cambridge: Cambridge University Press, 2005.

20 Debevec Liza. “Postponing piety in urban Burkina Faso: Discussing ideas on when to start
acting as a pious Muslim.” In Ordinary lives and grand schemes: An anthropology of everyday
religion. Vol. 18. EASA Series. — N. Y.: Berghahn Books, 2012.

2L Schielke Samuli. Being good in Ramadan: Ambivalence, fragmentation, and the moral self
in the lives of young Egyptians // Journal of the Royal Anthropological Institute. 2009. No. 15 (S1). —
Pp. 24-40.

22 Osella Filippo and Benjamin Soares. Islam, politics, anthropology / Royal Anthropological
Institute of Great Britain and Ireland; edited by Benjamin Soares and Filippo Osella, 1-22. — Oxford:
Wiley-Blackwell, 2010.
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MIECCHUMU3M HJTU CY>KEHHE BO3MOXHBIX PAMOK OCOOCHHO 3aMeTeH y DaJibli, KOTOpast B CTaThe
[12] mucana 06 nciaaMcKoit cyOBEKTHOCTH KaK 4acTH €BPOIEHCKOMN rPayk1aHCTBEHHOCTH.

Conmonor u3 Munonesun Hampxub Keiinanu [15] npeanaraer pa3BuTHe NOHUMAaHUS
JUXOTOMUHU «HCITAMCKOIO—HEHCIIaMCKOro», KoTopoe nosisuiiocs ¢ T. Acagom. B kauecTtse
npumepa C. Anb-Kypty6u ccpinaercs Ha P. Xednepa, KOTOpbIii BBET TEPMUH «TBOPUYECKUE
KOH(MIMKTHDY MEXy ABYMsI TpyTNIaMu (MUCTUYECKON U TEKCTOBOH). BoyaH Takxke pa3mMbIkaeT
cxeMy Acajna, roBopsi, UYTO HCIAMCKHE HOPMbBI I[OHUMAIOTCS M MHTEPHPETUPYIOTCS
Pa3IMYHBIMK TPyNIaMUd MyCyJibMaH mo-pazHomy [15, ¢. 270-271]. Ilo muenuro Keitnanm,
uciaamckas pesosouus B lpaHe He TOJIBKO cenaja IONMYJISPHOM HICK HCIaMCKOU
roCyJapCTBEHHOCTH M IIapHaTa, HO W BBIABUHYJIA HAa MNEPEAHUI IUIAH WHIAUBUIYAIBHOE
OTHOIIEHHE JIMYHOCTH MYCYIbMAaHMHA K MojepHusamuu. Jlapa JIu6%® cuuraer, uTo
COBPEMEHHOCTh Y€ HE MMesa YE€TKOM cBs3U ¢ 3anaaoM. Tanan Acal Takke FOBOPUT, 4TO
BMECTO IIOHMMAaHHS YMMBbI JIy4llle COCPEIOTOYUTh BHHUMAHHUE «HA PEJIIUTHO3HOU
CyOBEKTHOCTH M PEIIMTHO3HOM akTUBHOCTHY [15, ¢. 272]. Kak npaBuio, npecTaBUTEIbCTBO
IIPOTUBONOCTABIISIETCS CTPYKTYPATUCTCKOMY NoAXxoxy. MHAMBUA HMEET CaMOCTOATEIbHOCTh
B MPUHSTHH PELICHUNA — OH BCErJa MUMEET CO3HATEIbHOE HAMEPEHHUE, BOJIIO K HAMEPEHHOCTHU
OpnHako MapKCU3M FOBOPUT, UTO CYOBEKT BCEr/la 3aBUCHUM OT MaTepuaibHbIX yciioBui [15, c.
273]. Ho Te, KTO Hu3ydaeT «CyOBEKTHOCTb)», HE MOHHUMAIOT, YTO TaKOE «PEeIUTrhO3Hast
CyOBEKTHOCTBY», OTPaHMYUBAs €€ 3HAUCHUE 10 HAMEPEHHUS U BBIOOPA. ABTOP OIITOHUPYET e1é
omHoMy Tekcty JIk. BoysHa?*, KoTophlii MOKasan, uTO «PENMTHO3HAS CyOHEKTHOCTH)
[IPOTUBOMNOCTABIISIETCSI  «COBPEMEHHOM  CYOBEKTHOCTH» B  BHJIE€  PALMOHAIBHOCTH,
OTBETCTBEHHOCTH M OINOPE HA OpraHbl YyBCTB. «PEeIUrM03HOCThY, KaK CUMTAETCS, HE MOXKET
IPUMHPUTHCS CO BpEMEHEM. Acaj] MUIIET, YTO «IAUCKYpPC» IIOMOTaeT MyCyJbMaHaM MOHSTb,
«KTO OHHU €CTb», OH pa3JelsieT «CYObEKTHOCTb» U «HACHTUYHOCThY». llocienHee HyX HO
COBPEMEHHOMY I'OCYJapCTBY JJIsl KOHTPOJIS U ompeenaeHus oomei tuaun. CexysspHbId A1
Acaga — 3TO HEKMH KOHUENT (MOZEINb), KOTOPHIH MO3BOJSET OOBEAUHATH OMpEeIEHHBIC
NOBE/ICHNE, 3HAHUS U YYyBCTBA B COBPEMEHHOE BpeMs. Uepe3 3TO MOXKHO MOHATh U
COBPEMEHHYI0 MYCYIbMAaHCKYI0 CyOBeKTHOCTH?. B 3aKimiodyeHHe, aBTOp IHIIET, 4YTO
«HCITAMCKOCTb) YeJIOBEKa COCTOUT U3 €0 S3TUKU U (POPMBI MOKIOHEHHUS.

Wnen T. Acana npopomxunu C. Maxmya (puTyaisl Kak BHJ IIPEICTaBUTEIILCTBA B
aMoXy cekynsgpHocTr) U Y. Xupukunp (4epe3 TEPMUH KOHMP-nYOIUYHOCMY ), KOTOPbIE BBEIH
em€ OJHO NMOHUMAHHUE «CEKYJISPHOIO» — PA3AEIEHUE PEIUTHO3HOTO U HEPEIUTHO3HOIO B
nyOnMYHOM KM3HU. XUPUYKUHJ TOBOPUT, YTO HCIAMCKMHA aKTHBM3M — 3TO HE TOJBKO
MOCTPOCHHE HCIIAMCKOTO TOCYJIapcTBa, HO MU OJAroTBOPUTENBHOCTh, 3a00Ta O 3710POBbE
€IMHOBEPIIEB, IMOCTPOMKA MEYeTed U T. M., TO €CTh HEKOE JEHCTBUE KOMBIOHHUTH IO
nyOJIIMYHOMY 0JIaro4ecTHIo. DTO HE TOJIBKO AJIEMEHT 0JIaro4ecTHsi, HO M MOJIMTHYECKUH aKT,
TaKk Kak MyOin4Has cdepa — 3TO AIEMEHT CEKYISIPHOCTH M aAMHHHCTpUpoBaHus. OaHU
BKJIIOYAIOT HEMYCYJIbMaH JUIsl IOHUMaHUs MycCyiabMaHCKol cyobekTHOCTH (LLnnke), apyrue
He BKiMovaloT (Maxmya, Acan, Xupukunza). Hekoropble cuuTaroT, 4TO HEOOXOIMMO
«JIOKaJIM30BaTh» MCJIaM, IIOCTABUTh €70 «TPAJULUIO» B PSIA APYTHX PEIUTHO3HBIX TPAIULU,
YTOOBI N30€KATh «HEM3MEHHOCTH MUPOB MYCYJIBMaHCKOIO IPOUCX 0k AeHUs». OnHaKo bonee
HOIYJISIPHOM cTana ujesi «BHYTPEHHErO0 MUpa» B YCIOBUSX MOJIUKYJIBTYPHOIO OKPYKEHHS.

Wrak, mMonepHM3anys MNOBIMSIA HA MYyCyJbMaH, HO Kak? MOXHO cka3aTh, 4TO
0OCTOATENILCTBA BBIHYIWIIM €BPOMEHIIEB «yCIBIIIATh» rojIoc MycylbMaH. bomrmua ormeuaer

2 Deeb Lara. An enchanted modern: Gender and public piety in Shi’i Lebanon. — Princeton,
N. Y.: Princeton University Press, 2006.

24 Bowen John R. Modern Intentions: Reshaping Subjectivities in an Indonesian Muslim
Society // Hefner and Patricia Horvatich eds. Islam in an Era of Nation-State: Politics and Religious
Renewal in Muslim Southeast Asia / Robert W. — Honolulu: Hawai’i University Press, 1997. — Pp.
157-181.

% Asad Talal. Thinking about the Secular Body, Pain and Liberal Politics // Cultural
Anthropology 26. 2011. No. 4. — Pp. 657-675.
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Bpaitana Moppuca?, koTopelii B OT/e/IbHOMN I71aBe, MOCBAMIEHHOH aHTPOIONOTMH HCIaMa,
3asBIISET, YTO OH MBITACTCS OMPEICNIUTh peajbHble IIeJId, a HE T€, KOTOPbI€ BBIIEISAIOTCS
MyCyJIbMaHaMH KakK UcCJIaMcKHe. TO €CTh He CYIECTBYET «IIPUMUTHBHOIO 0JIar04eCTUBOIO
YeJIOBEeKa», TaK KaK BpeMs «MOJEpHa» yKe ero BumousMeHwio [/, c¢. 54]. C 3asBieHueM
BCEOXBATHOM CYIIHOCTH «MOJEpHa» (TI00AIM3aIlMKi) ¢ HUM cornacuics Ax6ap Axman?’.
MycynbMaHe 1mo-pa3HOMy OTpearupoBaiu Ha 3TOT BbI3OB. ['opockue coobmiectBa Munuu B
3aBUCUMOCTM OT KOHTEKCTa IpOSIBWINCh Kak MHcTHYecKas (AKMeEp), TpaJuLMOHHO-
KoHcepBaTHBHas (J{eoban) wmm mubepanbHas (Amurapx)?e [7, c. 55]. bomrya ccputaercs Ha
emé OoJHOro MHTepecHOro wuccienosatens Kpucrodepa Xoycrona®®. B cpoeit
MIPOBOKALIMOHHON cTaThe «lIcimaM aHTPOIMONOTrHH...» XOYCTOH 3asBiseT 00 OTCYTCTBUU
npoTHBOCTOSHUS 3anana u Bocroka. O ¢paHTOME €IUHOTO «HCIAMCKOTO MUPa» TOBOPHUT (haKT
HAJIMYUS Pa3HbIX TEPPUTOPUIN CO CBOMM OOCYKIEHUEM HACHTUYHBIX mpobiieM. [loaTtomy on
NPUHUMAET TOJBKO JIOKAJIbHYIO (OpMY HMCIAMCKOTO COOOIIecTBa, B JaHHOM CIIydae
OCHOBaHHYIO Ha MOJUTIKOHOMHUH [ 7, ¢. 57].

Emé onHrM BapraHTOM MOXET OBbITh U3Y4YE€HUE MYyCYJIbMaH B Oecelie ¢ ucaaMoM. ITo
Moxan Pacanasram «AHTpononorus B 6ece/ie ¢ MCIaMCKOH Tpaauiumeii: DManysib JIeBuHaC
M TPaKTHKA KPUTHKE» . DTO He «AHTPOIONOTHS HCIAMay», & «AHTPOIONOTHS ¢ HCIAMOM»
(ucmionb3yer Mertonmosioruto Omanyansi JleBunaca). Ho He HyxkHO mnpeHeOperath u
coOCTBEHHOM (MCCIe10BaTENbCKOM) CIIOHTAaHHOCThIO. He orpanmumBarbes TEOpUSIMH B
no3HaHuM «beckoHeyHoro pyroroy», He aenaTh MyCyJIbMaH CBOUM «O0BEKTOM U3yYECHHSI.

Wtak, MbI HOKa3aau HEKUI JUAJIOT MYCYJIbBMaHCKUX U HEMYCYJIbMaHCKHUX TEOPETHKOB,
KOTOpBIE YK€ IMOBEPHYIHCHh JUIOM JPYr K APYry. 3Aech ObUIM MpPEICTaBICHBI pa3HbIC
peakuuy MyCyJIbMaH, XKUBYILUX B pa3HbIX MECTHOCTAX. Ho 4TO MOXKHO cka3aTh 0 cONMKEHUN
B3IJISI0B HA CMEIIAHHBIX TEPPUTOPUSX, HanipumMep, B EBponie u Amepuke? TyT He 000U THCH
0e3 IpeCTaBIEHNs O BPEMEHU U BHYTPEHHEN peQIIEKCHUH.

OT «IIPOCTPAHCTBA» KO KBPEMEHN»

I1. Bypase®! omHuM 13 MepBHIX CBA3BIBAET TEOPUIO U MPAKTHKY MOBCETHEBHOCTH C
KaTeropuei «BpeMeHM»: BpeMs HAyKH OTJIMYAETCsl OT BpeMEHH MpakTuku («Hayka merraercst
YHUYTOXXUTh NPAKTHKY, HaBsA3bIBasi BHEBPEMEHHOE BpeMst Hayku») [ 7, c. 58]. OH mpopoikaer
3amaiHy0 TOYKY 3PEHUS M 3aJa€TCsl BOIPOCOM: OBITh MYCYJIBMaHWHOM 3TO HaOIIOgaeMoe
HCUHUCIIIEMOE TOBEICHNE B IOBCEAHEBHOCTHU MJIH IIPOCTO AUCTIO3ULMS MycyiabMan? [/, c. 58].
DTUM BOHPOCOM OH OOBABIAET cebs CTOPOHHMKOM IMepBoro. AapoH Xbpi03*? MPUXOIHUT K
ATOMY K€ BBIBOJly 00 OTCYTCTBHHM €IMHOM BPEMEHHOM IIKaJIbl Y MyCYJIbMaH, YTO CKa3aJoCh B
HeC(hOPMYJIMPOBAHHOCTH  OOIIEro TOHSTUS — «HCIaM» W HEBAXHOCTH  (EeHOMEHa
UJICHTUYHOCTHU OT/IEIBHOTO MyCyJIbMaHMHA. Bce KOHIeNuu ncinaMa — OpoJyKT HEIaBHEro
Bpemenu [/, c. 60]. Ilo Xbr03y, MycyabpMaHCKas UAEHTUYHOCTh — 3TO KOHCTPYKT, OTBET Ha
ne-(hakTo UMEIOIIMHCS COLUAIbHBIN MOPSIIOK.

% Morris B. Anthropology and Religion: A Critical Introduction. — N. Y.: Cambridge
University Press, 2005.

2 Ahmad Akbar S. Journey into Islam: The Crisis of Globalization. — Washington,
D.C.: Brookings Institution Press, 2007. — 323 p.

2 Marranci G. The Anthropology of Islam. — N. Y.: Berg, 2008.

2 Houston C. The Islam of anthropology // The Australian Journal of Anthropology. 2009.
No. 20. — Pp. 198-212.

% Rasanayagam J. Anthropology in conversation with an Islamic tradition: Emmanuel
Levinas and the practice of critique // Journal of the Royal Anthropological Institute. 2017. Vol. 24,
iss. 1. — Pp. 90-106.

31 Bourdieu P. The Logic of Practice. — Blackwell: Publishers, 1992.

32 Hughes A.W. Muslim Identities: An Introduction to Islam. — N. Y.: Columbia University
Press, 2013.
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OpnHako ecTh U «MYCYJIbMAHCKOE» IOHUMaHNE TEMIIOPAJILHOCTU. B cBOEi nmocneanei
aBTOOHOrpadmaHoif craThe™ maxe T. Acan ynenseT BHUMaHHE «TeMIOPaTbHOCTHY. Mciam —
ATO CaMOPACKPBIBAIONIASICS TPAIUIMS, a «PEATHHOCThY» HE BCEra Tak IMPOCTa, KaK KaXeTcsl.
Bosee moapoOHO 3Ty KaTEeropHio B MyCYJIbMaHCKOM cMbIcie pa3oupaer J{sHuan bupuok [6].
OH [pPUBOAUT [OBOJBHO TIPOCTYIO HCTOPHIO O TIperojaBaTesie, KOTOPBIA BBIOMpAET
MAaJIONEPCIEKTUBHYIO JIOJDKHOCTh IPENojaBareliss uciaama JUisl JOCTHXKEHHS JTOBOJIBCTBA
BceesbimiHero. TeMnopalibHOCTh CBSI3aHA KaK C JKU3HEHHBIMU CTPATETUSIMU JIMYHOCTEU
(CyOBEKTHOCTBIO), TaK M C 3TUKOM M MOBCEAHEBHOCTHIO. C MOMOUIbI0 HEE MyCyIbMaHUH
BBIOMpAET MOAXOIAIIHH AJist ceOst BapuaHT. OH IBITAETCs IPUMHUPUTH HOPMATUBHBIN HCTIaM U
MOBCEHEBHOCTh. BapuaHnT nomnyyaercs npoaonkeHueM T. Acaga — OH BHYTPUIMYHOCTHBIN
U TEOPETHYHBIM, HO CBS3aHHBIA C JIMYHBIM OynaymuMm. Ha mpumepe mpoBuHIMU Ade B
NupoHe3un bupyok roBOpUT O CPaBHEHUU C «IIOCHEAHUMH THAMHU» 10 CyIHOrO JHS Kak
HEKUM YacThIM apryMEHTOM B IOBCEIHEBHOM colMaibHOM BEIOOpe [6, c. 271]. Takum
0o0pa3oM, OH BBIJENAET JBa CIoco0a TEeMIOPATbHOCTU — MPOTPECCUCTCKOE CTPEMIICHHE K
THUYECKOMY HJICATy U BPeMsl TIOMCKA OMOPHI B 00KECTBEHHOM IUIAHE OTHOCUTEIILHO JTMYHOM
CyIpOBl. DTO TOXE COOTHECEHHE ce0si C MCTOPHUYECKHM COOBITHEM (MBI 3TO Ha3bIBaeM
«IPeIONPEIEICHUEM», UTO OYEHb PACIPOCTPAHEHO CPEIu MYCYJIbMaH). DTH MHCTPYMEHTHI
aBTOP BBIJBUIACT KAaK aJbT€PHATUBY CTPOrOMl HOPMATUBHOCTH, IPOTHUBOIIOCTABIISIEMOM
MIOBCEIHEBHOCTH. Y XKuUTeled Aue Hn3-3a OCOOEHHOCTEW IOJIUTUYECKUX WU MPHUPOAHBIX
OCOOCHHOCTEl  OCOOCHHO  Pa3BUTO  «PEIMTHO3HOE  BOOOPAKEHUE»  OTHOCUTEIHHO
OBICTPOTEUHOCTH >KM3HU M BHE3AaIMHOCTU cMepTH. MTak, MmHeHne bupuoka ypaBHOBEIIMBaAET
«HUCTAMCKOE» M «OHMOJIOrMYecKOoe» B TMOBCEIHEBHOCTH W BHOBb NMPUMHUPSET JIMYHOCTHBIC
MHPOBO33PEHUYECKHE MO3UIUU YUEHBIX.

WNHTtepecHas kpuTHKa «3THUYECKOro noBopota» T. Acajna nmpo3Bydana U3 ycr AMHUHA
an-lOcdu [9]. OH ckazall, 9To 3TO ITHYECKOE IIOHUMAHUE HCIAMCKOTO TIOBEICHUS TTOBJIHSIIO
Ha KCIAMCKYIO OHTOJIOTHMIO — OTHOIIEHMs Bepyromero ¢ borom. OH CTaBUT BONpOC Tak:
HacKoJbKo cama Teopust T. Acana ucnamckas? E€ BmoxnoBuremsimu Obti M. @yko u A.
MaxunTaiip>*. TTocneHuil OCHOBBIBAJICS HA yUeHHH APHCTOTENs 00 3THKE, B BHIPAKEHUIX
C. Maxmyn npezacTaBisiomuid co0oil Bcerja JIOKaabHbIH U OCOOCHHBIN, MPETEHAYIOUINN K
cnenupuIHOMy HabOp mpoueayp. 31ech HET He0OX0IUMOM MPUUUHBI — TOJIEKO aOCTpaKTHAsI.
Jannpie aectBuss (GOpMUPYIOT WHAMBUIA, a HE SBISIOTCS HEKUMHU TOKa3aTelsIMH (C
pe3ynbTaTaMl MU TeoJorHmueckuMu Iensamu). A. an-lOcdu wucmnonb3yer KOHIETIIHIO
COBpPEMEHHOTO MappokaHckoro ¢uiocoda Taxa AOmyppaxmana. JleficTBUS, TTO MHEHHIO
MOCTIEHETO, HE CBsI3aHbI ¢ BHYTpeHHUM pazymom. Y T. AOmyppaxmaHa BHYTpeHHEE W
BHEIITHEE B3aMMOCBSI3aHbI U BIUSIOT ApYT Ha Apyra. Ho y mponomkareneit T. Acana Bnusinue
onHoHampaBieHHO. An-KOcdu mumier, 94To 3T0 «OTKPHITUE BHYTPEHHETOY» MOXKET pa3pelIuTh
JTUJIEMMY «TIOBCEIHEBHOCTB/ITHKA» B «aHTPOIOJOTUU Hciamay. [IpoGnema BO3HHKaeT
TOJIBKO €CJIA CBSI3aTh MTOBCEAHEBHOCTh C OUYEBU/IHBIMU TEJIECHBIMU ABUKEHUAMHU. «BelHbIii»
MHp — 3TO «amaHaT» AJllaxa MHpPY 4YeloBeKa. TO €CThb OTHOIICHHS] MEX]Y 4YeJIOBEKOM M
MaTepualbHbIM MHPOM OIOCpeAyeT npu3Hanue TBopma. Jlroau MMET pa3HOW CTENneHu
MpaBUJIBHBIE TIpe/cTaBieHus 00 uctuHe. Ho oHM pa3BuBaroTCs, MEHSIOTCS. AJlax B MHUpE
MIPE/ICTABIIEH Y€PE3 CUMBOJIBI COTBOPEHUSI U CUMBOJIBI OLIEHKH. TO ecTh yM (MMpUYUHA, aKJIb)
W peuTHs — OJTHO | TO ke. HakoHer, Bce 1011 MOTYT MPUUTH K «puTpe», KoTopasi Bceraa
o/1Ha U Ta xe. [[puHIMNI «IKaMus» — 3TO €IMHCTBO MOKJIOHEHUS U yripaBieHus. Het otnnuuns
MEXIY «dTUKOW» U «ITOBCETHEBHOCTHION. [1o MHeHUIO An-IOcdu, JI. JInb Toxe HE cCHUMaET
BBISIBJICHHOE NpoTuBOpeune. BeiBonsl ke T. Acana an-FOcdu He ompoBepraer, cuutasi, 4To
9TO — WHJIWBHUAYATHHOE TO3UIIMOHUPOBAHNE MYyCYJIbMaHWHA B COOTBETCTBUU ¢ Kopanom u

3 Asad T. Autobiographical Reflections on Anthropology and Religion // Religion and
Society. Vol. 11, no. 1. September 2020. — Pp. 1-7.

3 Maxunmaiip A. Tlocne noGpomeTeny: UCCIEN0BaHUS TEOPHU Mopanu / mep. ¢ anr. B.B.
Hemumesa. — M.: Akagemuueckuii npoekt; ExkarepunOypr: enosas kaura, 2000. — 384 c.
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Cynnoii. Utak, an-KOchu “BpiOMBaeT” «COOTHECEHHOCTH CO BpEMEHEM» U JIIO0YIO 3alleNKy K
stoMy mupy y T. Acaga. AHTpOmoNOrus HCIaMa BHOBb CTAHOBHUTCS TEOPETUYHOM
(abctpakTHO#). Hamo ckaszate, 4To maxe «acaJoBCKUI» TUCKYpC MHOTHMH, HAoOOpOT,
OLIEHUBAETCA KaK JalEKui OT MPaKTHKY.

MHeHus 3anagHblX COLIMOJIONOB CHUJIBHO HAIIOMUHAIOT B3IJISABI COBETCKUX (M Jaxe
COBPEMEHHBIX MYCYyJIbMaH-peOpPMATOPOB) MYCYJIbMaH Ha CBOK COOCTBEHHYIO PEJIMIHIO.
Hanpumep, MOKHO He uMTaTh Hama3 Ha paboueM mecte (Mcaes®®) wiu npountats yrpennuii
Hama3 [I0CJieé OKOHYATEeJIbHOTO MpOOYXJIEHHs, BHE 3aBUCUMOCTH OT BpEMEHH. OITO
NpUCIOCOOICHNE PEUTHH 0]l COUMAIBHO-TIONUTHYECKHE OOCTOATENbCTBA HAYAIOCh, TI0-
BUJMMOMY, YK€ B JKaJUIU3ME.

Ectb u pagukanpHOE HENPUSATHE MYCYJIbMaHaMU BCEX JUCKYCCHH cpeau
anTpormnojoroB. Hanpumep, y npencraButenbauisl Mpana @aruver Xoppamaycer [16] u ap.
OTO NMPOTHUBOIIOJIOKHAA CTOpOHA. OHA NMPUHUMAET TOJIBKO AaHAJINW3 MYCYJbMaH HAa OCHOBE
CBSIIIEHHBIX TEKCTOB, M TOJIBKO MpejAcTaBUTeNe uciaaMmckoil antponosnoruu (Bun [I3Buc,
Axwmen, ba-FOnyc). [axe an-3eiin u T. Acan urnopupytorcs. Ho ymnomunaercs, 4to
«ayTcaiiepsl» MOT'YT JaTh CBEKHUIl B3I, B ncinaMckoil aHTPOIOJIOrMM HEMYCYJIbMaHe He
samewarorca. B 2021 1. xyn an-Kopauu®® Taxxke 3amaércs BOIPOCOM: HOPMATBHO JIH
4eJ0BEKY H3yuyaTb CBOE poaHoe oO0mecTBO <...> Mmu 3TO Halo BCSYECKH CKpbIBaTh? B
a000M  ciydae B3I MYCYJIbMAHCKHX AQHTPOIIOJIOTOB TIOBJIMSJ Ha TOHHMMAaHUE
aHTpoIoJIoTuu B 1eqoM. Hampumep, BakKHOE MECTO CTaJIO YAENATHCS <«ITHUYECKOMY
noBopoTy» moxa BiussaueM Cabpr Maxmyn [11, c. 61]. OgHako 3TOT «OTBET» OBUI TOJIBKO
TeMaTu4eckuM (He cojaepxarenbHbiM). Cojaep)kaHHe 53TUX MaTepuanoB ObLIO HEKUM
BO3BpPaTOM K «OHOJIOTUN», «YEJIOBEYECKON Mpupoae». MoXKHO cka3aTh, YTO MYyCYJIbMaHUH
HaXOJUTCsI B IOCTOSIHHOM Jinaiiore ¢ BeeBbitHiuM, OH BUJUT 3HAKH, 10 KOTOPBIM HAIIPABIISAET
BEPYIOLLEro MO MPaBUIbHOMY MyTH. YacTO BepyrolleMy JOCTaTOYHO HE CONPOTUBIATHCA
TPAEKTOPUSAM CYAbOBI.

3akiao4eHue

[loHnmaHue aHTPOIOJIOTMHM MYCYyJbMaHaMH HAllOMHUHAET OCHOBBI HCIAMCKOM
TEOJIOTHH, IPUUEM B €€ «xaHa(QUTCKOM» BapHaHTE — Bepa HE U3MEHseTCs (pa3 MpUHSABIINN
UCJIaM BCET/a SIBIsIETCs €€ HOCUTENEM), IeHCTBUS (IIPAKTHKA) HE SIBISIOTCS 0053aTeIbHBIMU
U TJIaBHAs MHTpUra Bced >KU3HU (MHAMBUAYAJIbHOM M KOJUJIEKTUBHOM) 3akitouyaercs B
COOTHECEHHOCTH KHU3HU C OIpeNelI€HHBIMU JJIeMEeHTaMu ([0 YHUKaJIbHOM IIKae
npuopuTeTOB) penuruu. IposiBienue 3Toil «0ypHO» BHYTpEHHEH KHU3HH B TOBCETHEBHOCTH
B BHUJE JIMYHOCTHBIX XapakTepucTUK (To, 4yro Epmmmmnaa mnoamedaer Kak cinaboCTh
AQHTPOIIOJIOTUYECKUX AKIIEHTOB) HE SIBJIETCS BaKHBIM, HO MOXKET U MPUCYTCTBOBATH (€CIH
BO3HUKAET CUTYaTUBHAsl IOTPEOHOCTH).

MOXHO 1M CYMTaTh «OTBET» CTOPOHHUKOB MCIAMCKOTO IOAXO0Jla COPa3MEPHbIM,
00OCHOBaHHBIM M JOCTaTOYHBIM? JIJIi MOHMMAaHUS ATOTO HYXHO BBIICIHTH HECKOJIBKO
Ka4eCcTB OINHCAaHHBIX paboT. Bo-NepBbIX, CTOPOHHMKHM JaleKd OT €IWHCTBA — B
MYyCYJIbMaHCKOM MHpE HaJIWYECTBYeT Oo0JjblIoe pa3sHooOpa3ue MHeHud. Jlaxke camoii
palMOHATLHOM €€ YacTH MPUXOJUTCSA TSKEIO B YCIOBUSAX CIOXKHBIIMXCS COLIMAIBHBIX
WHCTUTYTOB BPEMEHH MOJIEpHA B TTOCTMO/IepHa. BO-BTOPBIX, IOMBITKA HAWNTH B IPUPOJIE FITH
B MIOBCEHEBHOCTH YeJIOBEKa TUCIO3ULMOHHBIE HAKJIOHHOCTH BBIpa3Wjach B 0OpallleHuu K
HCTOPUU aHTPOIIOJIOTHH, a HE K JIOTHYecKuM KoHuenuusaMm (kak T. Acan), T. €. co3gaTh HEKUl
aHKJIaB (JaXke JTyXOBHBII) B €BPOIECHCKOM OKpPYKEHHH O4eHb MpoOieMaTHdHo. B-TpeTbux,

% Cwm.: Bycmanos A. KopaH 1/ COBETCKUX TPa)KJaH: PUTOPHKA IIPOrpecca B 6OroCIOBCKUX
tpyaax ["abnendapu Mcaesa // Autpononoruyeckuii popym. 2018. Ne 37. — C. 93-110.
3 hitps://readingmuslims.ca/article/reading-muslim-anthropologists/
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Tunomymounos /[.P. icnamckasi KapTUHa MUpPa B COBPEMEHHOMW aHTPOIIOJIOTHH (0030p HayYHBIX ITyOJIUKAIIUIN)
// UcnamoBenenue. 2023. T. 14, Ne 3 (57). C. 67-81

MYCYJIbMaHE BBIOpaIH MyTh MOUCKA «CYOBEKTHOCTHY UYepe3 MCUXOJIOTHYECKYIO MPUBSI3KY
OTHONIECHUI YEJIOBEKA B «BEIIHOM MHUPE» K MUCTUYECKOMY ITPOBUJICHUIO.

Bompoc 3akirogaercs B TOM, YTO CYHTATh «KOHCTAaHTOW» a 4to «Mudpom». Ecnm
rooputb B TepmuHosorun HIIII, To «reppuropus» Bcerga Oyaer HEKOW MPoOOIEMOM,
KOTOPYI0 MOXXHO HCIPABUTh C TMOMOIIBIO «KAPThD» (4eM W 3aHUMAETCs OOJBIIUHCTBO
ncuxoteparieBToB). [IoaToMy Ba)KHO MMETh COOCTBEHHBIN B3Il HA PeaIbHOCTh, TOHUMATh
CyTh CONHMANBHBIX W MEKIMYHOCTHBIX MpoOJIeM, JIeHCTBOBATH CUTYaTUBHO, HMETh
s dexTuBHBIE 00pa3bl M MPOILIbIE UCTOPHH IS WCIPABJICHHUS HEIOCTATKOB JIOKAJIBHON
KYJIBTYPBI.
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